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In October, 1890, Tolstoy received a letter from America, printed on the stationery
of the "New School of Fonografy" and "Spelling Reform Rooms" of New York City,
informing him of the following: "Since your work The Kreutzer Sonata appeared in
America, many people say ’'Diana explains, fulfills, and renders possible the theories of
Tolstoy.”" A booklet entitled Diana, a psycho-fyziological essay on sexual relations for
married men and women was enclosed with the letter for Tolstoy’s perusal.
Acknowledging receipt of the pamphlet, Tolstoy reported to its publishers that he had
written "a small article on its contents” and gave his conditional approval of the presented
doctrine: "Although I do not agree with all your views, as you can see from my epilogue
to the «Son[ata of] Cr[eutzer]», I find your work very useful and thank you again for
communicating it to me." (Tolstoy, PSS LXV, 181)! Considering Diana to be evidence
of the world-wide support for his program for universal chastity, Tolstoy had indeed
reviewed the booklet’s contents in an article entitled "Ob otnoshenii mezhdu polami" ("On
the Relations Between the Sexes"),? which was published in the popular weekly Nedeliu.
Included at the end of Diana was "A Private Letter to Parents, Fyzicians and Men-
Principals of Schools," which Tolstoy singled out for especial praise, paying it the ultimate
compliment of translating it himself, and further seeking to get the piece published in a
journal. Thus Tolstoy formed an alliance with Eliza Burnz, author of the "Private Letter"
and publisher of Diana, and with the anonymous author of Diana, later to emerge as
Henry Parkhurst.

His initial enthusiasm for the pamphlet, however, was soon countered by doubt and
anxiety; as Tolstoy suggested in his reply, Diana’s program of highly sublimated
sensualism was not entirely in accord with the views he had expressed in "The Kreutzer
Sonata" and its "Postlude," where he had argued against sexual gratification in any form.
Parkhurst rejected such stern ascetic principles because he considered them impracticable,
and presented an alternative whereby he believed sexual desire could be satisfied through
the sublimations of a delicately controlled intimacy--both spiritual and physical. Though
Diana’s advocates believed this program "rendered possible" the practice of abstinence,
the satisfactions which it proposed were ultimately unacceptable to Tolstoy. At first he
attempted simply to edit out this aspect of the Dianic theory, as he indicated in a letter to
A.M. Kalmykova: "B «JluaHe» ecTb MHOIO€ HeXOpolllee, s BbiOpall TO, 4YTO, 110 MHE,
ob1110 Xopouro." ("There is much in Diana that isn’t good; I selected what, in my opinion,
was good.") (PSS LXV, 183) His principle of selection, however, did not prove reliable.

' The English is Tolstoy’s.
*A translation of Tolstoy’s "On the Relations Between the Sexes" and Eliza Burnz’ letter follow this
article.
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Tolstoy was later to regret his involvement with Diana, fearing that he had not entirely
achieved his ends in obscuring its latent sensualism. :

Tolstoy was not alone in being confounded by the vagaries of Parkhurst’s language;
as Parkhurst himself later lamented, "the first edition of ’Diana’ had hardly been printed,
before it was discovered that the book was liable to misinterpretation.” ("Why I Wrote
Diana," 8) Parkhurst admitted to difficulty in translating his theories "into conventional
language" and confessed that the danger of misapprehension persisted even after attempts
to clarify his ideas in later editions.(8) The novelty of his ideas, which somehow manage
to border on both hedonism and asceticism, combined with the elliptical language in which
they are described (necessitated by the relatively conservative standards of contemporary
discourse), indeed produce a significant potential for misunderstanding. The author’s long-
standing anonymity, a ruse to which Burnz also resorted (she signed her name "SAXON"
in early editions of the pamphlet), only deepened the mystery surrounding the text.

In order to clarify Diana’s theory, it may be helpful to consider the historical
context that produced the pamphlet. American sexual radicalism of the late 19th century
is full of eccentricities of the sort characteristic of the social margins which sexual
reformers were bound to occupy in that conservative era; Eliza Burnz and Henry
Parkhurst, for instance, had no professional training in the field of "fyziology," but had
instead made careers as stenographers. Parkhurst was also an inventor and astronomer,
while Burnz headed the Leag for Short Spelling (according to whose rules Diana was itself
printed, as the reader will note below in passages quoted from the text). The idiom in
which they spoke of sexual reform was one influenced by an admixture of Spiritualism,
communalism, Fourierism, phonography, free love and free speech.

THE AMERICANS: UTOPIAN SEXUALITY IN LATE 19TH CENTURY AMERICA

The unexpected connection between orthography and sexual reform was a result of
the introduction of Isaac Pitman’s newly developed shorthand method, known as
phonography, to an American audience by Stephen Andrews. A radical Fourierist with
a pocketful of social reforms in mind, Andrews began utilizing the new orthography in
publishing the Propagandist, a journal for phonographers which served in large, however,
as an organ for Andrews’ political views. Henry Parkhurst and Eliza Burnz, counted
among his converts to this new method of orthography, would both later display a similar
combination of reformist zeal and utopian practicality. Pitman’s shorthand system
acquired a utopian mien in America, as its advocates saw in it the potential to create a
universal writing system that would help to eliminate social boundaries.® Parkhurst and
Theron C. Leland were fellow Fourierists who joined Andrews in promulgating the new
writing system, and lessons in phonography are known to have been given at Brook Farm,

*Several of them, including Andrews and Parkhurst, developed their own universal language systems.
Andrews’ system was called Alwato and is outlined in his Basic Outline of Universology (1872).
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the well-known Massachusetts commune which adopted a Fourieran program in 1844.°
(Guarneri, 286)

In 1850 Andrews joined with yet another typographical enthusiast, Josiah Warren,
inventor of the stereotype method of printing, in the organization of Modern Times, a new
communal society on Long Island, New York. Warren, an anarchist who had participated
in Robert Owen’s commune at New Harmony, was concerned primarily with establishing
equitable economic relations in the community ("cost the limit of price” was his dictum);
Andrews had broader goals in mind, and his propagandizing in the New York papers for
"individual sovereignty" and an end to marriage brought to the commune a crowd of
followers interested in extending egalitarian principles into the realm of sexual relations.”
Within a short period, Modern Times gained notoriety as a center for "free love,"” a
reputation which was reinforced in 1853 by the arrival of Thomas and Mary Nichols,
associates of Andrews whose Nichols Journal was a mouthpiece for anti-marriage
fulminations. According to Thomas Nichols, at Modern Times "Those lived together who
chose to do so... The right of the law either to unite or separate was denied, and free love
was placed in the same category with all other freedom." (Nichols, 2:42) To Warren’s
dismay, the Nicholses, in focusing attention on the sexual practices of the commune,
brought little more than scandal to the new community, which was under the constant
scrutiny of a New York press eager to sensationalize its practices. (Wunderlich, 72-83)
A group of New York phonographers--a classification which both Burnz and Parkhurst
would have fit at this time--is said to have participated in the commune.

Modern Times was not the only New York community making waves because of its
sexual orientation. The most famous of these experimental living arrangements had been
established at Oneida, New York, by John Humphrey Noyes in 1848. Noyes founded his
commune on the principal of "complex marriage," whereby traditional dyadic sexual
relationships were abolished in favor of communal sexual companionship, according to
which all members were, with a few exceptions, to make themselves equally available to
others for sexual relations.® Crucial to the viability of such relations was the practice of
what Noyes referred to as "male continence" (more commonly known by the Latin term

4 Charles Fourier’s (1772-1837) writings represent one of the major philosophical sources for the ideas
that concern us here. He argued for the rational utilization of human desire--as passions ruled the intellect
and the body, they should therefore be appropriated into a utilitarian system of governing behavior. The
proper society for the fostering of this rationality was the phalanx, a community of 1620 members who
would peacably divide labor and profit according to their natural inclinations. Fourierism was modified and
popularized in the United States by Albert Brisbane (with the help of Horace Greeley and the New York
Tribune) and became the ideological foundation for a number of American communes in the 1840’s and
1850°s. The popularity of Fourier’s ideas was soon eclipsed by that of other social philosophies, and the
phalanxes (whose participants were derisively called ‘four-year-ites’) disappeared by the mid-1850s.
(Guarneri, 2-3)

SAndrews is famous as well for his polemic (published in the New York Tribune in the 1850’s) with
Horace Greeley and Henry James Sr., both of whom were also Fourierists. Andrews’ was the most liberal
voice in the debate, calling for immediate abolition of marriage.

¢ The chief exception being those males who had not yet mastered Noyes’ technique of "male continence"
(described below), who were allowed to have relations only with post-menopausal women.
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coitus reservatus), wherein the male partner was to engage in sexual intercourse without
ejaculating. Noyes firmly attested that this practice could be mastered to the satisfaction
of both partners and did not demand "unfulfilling" relations. The legacy of Noyes’
pamphlet, "Male Continence," was to outlast the Oneida community itself, as variations
on his doctrine became a principle feature in numerous subsequent sexual reform
programs.’

As suggested by its title, the onus of behavioral modification and self-control fell
primarily upon the male partner, who was to avoid the danger, to both the woman and the
community (which was initially in economic difficulties and could not support newborn
members), of unwanted pregnancy. Noyes advocated coitus reservatus, as opposed to the
coitus interruptus proposed by Robert Dale Owen®, because he saw benefit in the retention
of the male ejaculate. Popular belief had held for some time that such retention was, on
the contrary, injurious. Eliza Burnz would still feel compelled to address this issue some
thirty years later in her "Private Letter". The subject of male ejaculation was, in fact, a
locus of confusion and contention at the time, raising not only the question of the
advisability of "unnecessary expulsion"” (related to age-old anxieties over "spilling the
seed"), but also that of the fate of unexpelled sperm. Some thought that this sperm was
"absorbed," for better or for worse, back into the body. Speculation on this topic was to
continue for years; Henry Parkhurst would later take issue with Noyes’ practice because
he believed that stimulation of "the generativ function of the sexual batteries," even if not
leading to ejaculation, wasted sperm (which was presumably absorbed internally) and
"divert[ed] the sexual batteries from their afectional function...” (Diana 16)

Parkhurst’s distinction between the generative and affectional functions became
common to American utopian sex doctrines of the late 19th century. Noyes initiated the
distinction to separate his mode of sexual intercourse from the licentious: "The separation
of the amative from the propagative, places amative sexual intercourse on the same footing
with other ordinary forms of social interchange.” (Noyes, 15-16). A similar distinction
had been made by Robert Dale Owen in his birth control manual Moral Physiology (1830).
Adopting the terms of 19th century phrenologists (assigning certain behavioral propensities
to certain portions of the brain), these writers dissociated sexuality from that procreative
aspect which many of their contemporaries viewed as its only valid function. While non-
propagative intercourse could be denigrated as sinful by their conservative opponents, the
reformers believed that sexuality had a secondary, social significance, and saw in highly
sublimated sexual relations the embryo of their utopian ideals.

Many, indeed, believed that sexuality was a means of attaining much more than
mere physical satisfaction. James W. Towner, a Universalist minister who had become

7 *Male Continence" went through four editions between 1849 and 1872; Oneida, which was founded
in 1848, abandoned its communal program in 1881.

8 Not to be confused with his father, Robert Owen (1771-1858), the wealthy Briton who funded
numerous communal ventures, including New Harmony in Indiana, one of the more successful 19th c.
communes. Robert Dale Owen (1801-1877) was also involved in the commune, and in 1830 became the first
public advocate of birth control in the United States.
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a free love advocate at Berlin Heights, Ohio, and later a Perfectionist at Oneida, claimed
that "all Free Lovers, with rare exceptions, are Spiritualists." (Ellis (a.k. Towner), 423)
Nineteenth century Spiritualism, known primarily for its sensational table-tapping seances
which brought communication with the dead, carried implications for the living as well.
Once it had been shown that the spirit world could be reached, it seemed that human
interrelations could, and should, be wrought upon a higher, spiritual plane. Rather than
seeking a mate for propagative purposes, spiritualists searched for "soul mates," and often
moved from partner to partner seeking such "spiritual affinities." (Stoehr, 35) This same
tendency can be discerned in the writings of the sex reformers, who described the
sublimating effect of their programs that spiritualizes the most earthly of human rituals and
liberates humanity from the bonds of sexual transgression.” If sexuality could be
separated from its purely physical, procreative function, as Noyes and Owen had
suggested, then its exaltations could be related to more sublime, metaphysical ends.

There was also a more practical side to the desire to reform sexual relations,
stemming from concern over very real social problems which were exacerbated under the
conditions of American industrialized society. The subtitle of Parkhurst’s tract, "A
psycho-fyziological essay for married men and women,"” reflects the increasing
encroachment of medical (and pseudo-medical) science upon the privacy of the individual.
Contraceptive methods, aimed at preventing unwanted pregnancy and seen as a valuable
tool in dealing with the newly-developing problem of overpopulation, also transformed the
discourse surrounding sexual relations. Some early purveyors of contraceptives, such as
T. Nichols and E.B. Foote, published books and popular journals as a means of
proselytizing for their merchandise, and thus began to popularize a literature that had
previously been the esoteric domain of medical professionals. Health enthusiasts such as
Sylvester Graham toured the country presenting a series of popular lectures endorsing a
daily regimen and dietary prescriptions which aimed, among other things, to eliminate
childhood masturbation and improve marital relations. ‘

The linking of these private matters to the general health of the individual, as well
as to issues of public health, engendered a more holistic understanding of the significance
of sexuality. Drs. Caroline Winslow and Alice Stockham, correspondents of Tolstoy’s
(see below) were clearly motivated by their experiences as physicians in their efforts to
reform the sexual practices which brought so many of their patients to them. Likewise
Henry Parkhurst’s and Eliza Burnz’s reformist zeal was stimulated by their professional
experience documenting courtroom testimonies describing the unhappy consequences of
sexual relations. Eugenicists (among whom Parkhurst can again be counted) also emerged
as spokespersons for a greater selectivity in breeding, which likewise implied reform in
the economy of sexual relations. Once under the exclusive rule of the Church and State,
sexuality now came under the public scrutiny of a variety of sources which offered all
manner of unconventional alternatives to the understanding and practice of sexual relations
within and without marriage.

The proponents of these alternatives were not able to undermine the conservative

° See, for instance, the quote from Alice Stockham’s Karezza below.
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reticence on sexual matters without a challenge. Anthony Comstock’s censorial reign over
the public display and distribution of "obscene" materials, attempted to restrict the
liberalization of discourse on sexuality.'” Despite such efforts, by the time Diana was
set in type at Burnz’s New York publishing office new approaches to sexuality were in the
process of being "absorbed" from these cultural margins into the mainstream; Parkhurst’s
tract was not a program for a Fourierist phalanstery, but was instead intended for
"ordinary men and women." In fact, Parkhurst and Burnz were members of a circle of
reformers who braved the penalities of the Comstock laws in order to make their various
programs for sexual reform known to the general public. Besieged by "Comstockism,"
they worked tirelessly against his marginalizing pressure. It is not surprising that, in an
effort to circulate their ideas more broadly, this group of reformers turned to Lev Tolstoy,
who was not only sympathetic to their views, but who also commanded an immense
audience.

TOLSTOY’S AMERICAN "COLLEAGUES"

In a letter dated October 23, 1890, some two weeks after Eliza Burnz provided
Tolstoy with a copy of Diana, Dr. Caroline Winslow sent to Yasnaya Polyana the previous
year’s edition of Alpha, as well as a number of other publications produced by the Moral
Education Society of Washington D.C. One of the first American woman doctors,
Winslow was head of this Society and edited Alpha, which served as its mouthpiece. She
reported to Tolstoy, that, as editor of the paper, she had "contended for the right of the
unborn child to a proper endowment of health, peace and beauty, and for the recognition
of the law of continence except for procreation in marriage." Recognizing a kindred spirit
in the author of The Kreutzer Sonata, Winslow urged Tolstoy, whom she believed to hold
"the largest audience of any living writer," to write another work showing the way out of
the dismal situation he had portrayed in Pozdnyshev’s story. Winslow herself was always
quick to document cases of sexual excess and abuse, and championed the liberation of
women from all of the untoward effects of unwanted sexual activity and pregnancy.
Tolstoy responded approvingly to Alpha, and instructed his daughter Masha to write

% Comstock (1844-1915) organized the New York Society for the Supression of Vice, and was the
stimulus for state and national obscenity legislation. He often became personally involved in the Society’s
investigations and sting operations, ruthlessly pursuing his enemies in a vendetta-like fashion similar to that
which was later to mark the career of J. Edgar Hoover. His pigeonholing of the work of early sexologists
as obscenity sent many of them to jail (see below), and explains the reluctance of Henry Parkhurst to sign
his name to Diana.

The American translation of The Kreutzer Sonata was itself banned from distribution through the
mails under the "Comstock laws." Much to his embarrassment, the translator, Benjamin Tucker, had spoken
out in 1890 against liberal opposition to Comstock’s laws, only to find his own translation censored under
a Post Office Department ban. (Sears, 250-1)
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Winslow, asking her for references to other material of a similar vein.!' (See Appendix
for her reply.) It is not known if Tolstoy was aware that the "Alphism" which gave the
journal its name was the same practice which Parkhurst was revising in Diana (seeking
to make it more palatable by tending to the physical satisfaction of the abstaining partners).
He did at least recognize the affinity of Winslow’s views with Parkhurst’s, however, for
in sending Diana to A.M. Kalmykova in November of 1890, he included several of the
Moral Education Society’s publications, indicating that they were "of the same orientation"
(toro xe HanpasneHust). (PSS LXV, 183)

In the margins of her first letter to Tolstoy, Winslow wrote "I have neglected to
say I am a friend of Dr. Alice Stockham of 40 years standing."'> Alice Stockham was
perhaps the first of the American sex reformers to come into contact with Tolstoy. She
will no doubt be familiar to a number of readers as the author of Tokology (1883), the
maternity handbook which was translated into Russian and published under Tolstoy’s
supervision (1892). One of the chapters in Tokology was in fact devoted to "Chastity in
the Marriage Relations," as Stockham believed that sexual relations during pregnancy were
injurious both to the mother and to the unborn child. It was this chapter in particular that
captured Tolstoy’s attention when he read the English text in November of 1888. As he
wrote to Chertkov:

"O 6payHOoM XU3HH S MHOTO AyMall ¥ OyMalo, H, KaK Bcerna ObIBaJI0O CO MHOM, KaK Sl 0 4eM
Ha4YMHalo AyMaTh Cepe3HO, TaK M3BHe MeHs MOACTPEKAIOT M MHE NMOMOraiT. TpeTbero pus
S MOJIYYHUA U3 AMEPUKHM KHUrY OJHOM XKEHLIUHBI JOKTOpa (OHA OUcalia MHe) MO, 3arfJaBueM:
«Tokology, a book for every Woman», by Alice Stockham, M.d. (sic) Kuury Boo6uie
NpPEeBOCXOMIIYIO, HO I'1aBHOE, TPaKTYIOLIYIO B OHOM I'1aBe 0 TOM CAMOM MpeaMeTe, 0 KOTOPOM
MBI ¢ BaMH IEpeNUChIBAINCh, U PELIalollyio BONPOC, pa3yMeeTCs, B TOM e CMbIC/e, KaK M
MbI. PagocTio BUOETh, YTO BOMPOC AABHO NOLHST, ¥ Hayulibie aBTOPHUTETbI pellaloT ero B TOM
XKe cMbicne."

("] have thought and am thinking a great deal about married life, and, as it has always been with
me, as | begin to think seriously about something, people prompt me from outside and help me.
Three days ago | received from America a book by a woman doctor (she wrote to me) under the
title: Tokology, a book for every Woman," by Alice Stockham, M.d. (sic) A magnificent book in
general, but most importantly, dealing in one chapter with that very same question about which we
wrote each other, and deciding it, of course, in the same way that we did. It is pleasing to see that
the question has long been raised, and that scientific authorities are deciding it in the same way.")
(PSS LXXXVI, 188)

Tolstoy wrote to Stockham as well, advising her that sexual relations "without the wish
and possibility of having children are worse than prostitution and onanism, and in fact are

"' See his diary entry of Oct. 30, 1890. Tolstoy’s approval of Winslow's views is further indicated by
his recommendation and forwarding of her material to E.A. Pokrovsky and A.M. Kalmykova in November
of that year. (See his letters of Nov. 5 & 17, 1890.

2 Winslow and Stockham attended the same medical school at the Eclectic College in Cincinnati, Ohio.
Winslow is registered as the 5th woman to become a physician in the United States.
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both." (PSS LXIV, 202) Tolstoy proclaimed that Tokology was "not only for women, but
for mankind," which was in need of enlightenment "especially in the matter treated in your
book in chapter XI." (202)

Although Stockham was to collaborate with Tolstoy on the Russian translation of
her book, she herself did not entirely agree with Tolstoy’s condemnation of non-
propagative sexual relations. She instead supported the practice of coitus reservatus.
Karezza (1896), a short book in the genre of Diana, is a demystification of an earlier
passage in Tokology concerning "sedular absorption." In Karezza, Stockham endorses the
principles of male continence as established by Noyes and his nephew George Noyes
Miller,” mixed with elements from the theories of Henry Parkhurst and Eliza Burnz."
She in fact shares the anti-intercourse bias of the latter two authors (as opposed to Noyes
and Miller), as she believes that, using the methods of Karezza, intercourse should occur
but every few weeks or, even better, every three or four months. Stockham further
advocated equal reserve for both partners, as the female was to stop short of orgasm just
as was the male.

While thus delimiting the physical pleasures of sex, she on the other hand increased
the promise of spiritual reward. The erotic sublimation of carnal love reaches new heights
in Stockham’s description of intercourse:

Approaching the event, expressions of endearment and affection, accompanying general bodily
contact, is [sic} followed by the complete but quiet union of the male and female organs. During
a lengthy period of perfect control, the whole being of each is submerged in the other, and an
exquisite exaltation experienced. This may be followed by a quiet motion, entirely under full
subordination of the will, so that at no time the thrill of passion for either party will go beyond a
pleasurable exchange... In the course of an hour the physical tension subsides, the spiritual
exaltation increases, and not uncommonly visions of a transcendent life are seen and consciousness
of new powers experienced.” (Stockham, Karezza, 23-24)"% ‘

Stockham was perhaps aware that her views would not be received well by Tolstoy;

“Miller followed his utopian novel The Strike of a Sex (1890), in which women give men the choice of
continence or abstinence, with a second novel, After the Sex Struck, or, Zugassent’s Discovery (1895).
"Zugassent’s Discovery" is none other than the practice of male continence. Alice Stockham distributed both
of Miller’s books before making her own contribution to the literature with Karezza.

' Stockham quotes her predecessors liberally--a full two pages, for instance, are lifted verbatim from
Burnz’s "Private Letter" without proper citation.

"* This extraordinary passage suggests the possible influence of Ida Craddock, another phonographer/sex
reformer, who is not considered here because she had no correspondence with Tolstoy. Craddock maintained
a relationship with a heavenly bridegroom, who "can adapt himself to her most delicate fluctuations of
sentiment at a moment’s warning, and so never fails to be truly her companion." (Heavenly Bridegrooms,
NY,1918, p. 121). In the 1890’s she quit phonography and dedicated herself wholly to sexual studies, in
which she saw three levels of progression toward "Borderland wedlock": beginning with Alpha, then
following with Diana as a transition to Zugassent’s Discovery, then ending with "psychic wedlock," or union
with the Divine. Orgasm without ejaculation brought contact with the "Ultimate Force as the third partner
in a sex union.” She was celibate, as she believed was required in order to be presentable to her heavenly
bridegroom.
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though she had maintained her correspondence with him after their partnership working
on Tokology, and had sent him her 1893 book, Koradine Letters, with its supplement
"Creative Life: a special letter to young girls" (of which Tolstoy again approved), there
is no record of Tolstoy ever having encountered Karezza.'®

Stockham was frequently censored under the Comstock laws, including an occasion
when another of Tolstoy’s correspondents, Moses Harman, attempted to publish passages
from Tokology in his radical periodical Lucifer, the Light Bearer. This latter journal dealt
with all manner of radical economic and political ideas, but proclaimed in its masthead that
its specialty was "Sexology, or Sexologic Science, believing this to be the Most Important

*Despite the ultimate disjunction of their views, Stockham’s influence on Tolstoy deserves further
consideration; Tolstoy’s acquaintance with her ideas is coincidental with his first labors on "The Kreutzer
Sonata, " which continued throughout the period of his assistance in the publication of the Russian translation
of Tokology. This relationship is explored in the article by Robert Edwards, "Tolstoy and Alice B.
Stockham: The Influence of ‘Tokology’ on The Kreutzer Sonata," in this issue of Tolstoy Studies Journal.
When Stockham visited Yasnaya Polyana in late 1889, however, it was her spiritualism that fascinated
Tolstoy. Of Quaker upbringing, Stockham piqued his curiosity about American sectarianism; Tolstoy made
a list of important American sects in his diary, many of which are noted for unconventional sexual practices,
and wrote to his daughter Tatiana that "M. Stockham oueHb MHe GbLia MOJie3HA, HEe B MEIMI[MHCKOM],
a B PEJIMI'HO3HOM, B CBeIEeHMSX O PeJIMrHO3HOM IBHKEeHHMH B AMepHKe, K[OTOpbIM] OHa caMa 3aHsiTa"
("M. Stockham was very useful to me, not in a medical, but in a religious [way], in providing information
about the religious movement in America, with which she is herself occupied") (Tolstoy, PSS LXIV, 312)
Interestingly enough, Tolstoy made the following comment in his diary: "Crokr[aM] ovenb Muna--
CNUPHUTYAIUCTKA COBEpUIeHHO TOro gyxa, kKot{oporo] Wforld] Adv[ance] Thought. Owuens 310
vHTepecHo. Bepa B CB#3b C MHPOM OYXOB NPHUBOOUT KX K HCTHHMHe." ("Stockham is very kind--a
spiritualist of exactly the same spirit as World Advance Thought. This is very interesting. Belief in a
connection to the world of spirits leads them toward the truth.”) (Tolstoy, PSS L, 152-3) He was to praise
this tendency again in his reading of Koradine Letters, as he wrote to Chertkov: Ha gHSX s IONYYHIT KHUTY
«Koradine Letters». 3T0 MbICIM 0 Ha3zHa4YeHUH XXEHIIUHLI X O JYXOBHOM JIeUeHHM, U K KHHIe ecTh
supplement, KOTOpoe MHe O4YeHb NOHpaBHIOCH «Creative Life». MbIcnb 3TOM 6poiiiopbl, 06palienion
K XeHUIMHAM H IeBYLIKaM, --HO OHa TakXKe OTHOCHTCS M K MYLHMHaM, --Ta, YTO B H3BECTHbIN EPHOL
B YENIOBEK MPOSIBIsieTcs KakK Obl cBepX OObIKHOBeHHasi eHeprus. OHa HasbiBaeT 3T0 «Creative power
life» -- TBOpUecKasi CHIa, ¥ YENOBEK CTPEMUTCH NPUIOKUTH ee. [lONOBOe MPHUIOXKEHHe --HU3Llee.
YenoBek, NMOYYyBCTBOBAB 3Ty CHIIY, DOJKEeH 3HATh, YTO €My HYXKHO, H OH MOXKET TBOPUTh, U JOMXKell
TOTYAC e MPUKIaAbIBaTh K ey €Ty TBOPYECKYI0 CHIYy: CTPOMTL LOM, CAiHUTb Caf, JIEC, YUYUTh,
NMCaTh, JeJaTh YTO-HUOYIb HOBOE, Yero He O6b110. S Mymaro, 4TO 3TO MpaBaa, faXKe OTYACTH HCObITAl
370. TpymHOCTb TYT OJ1s1 Hac TOJAbKO B TOM, YTOGBI COHUTH 3Ty TBOPUECKYIO CHIYy C TOTO NYTH, K
KOTOPOMY OHa MNPHUBBLIKIA, W HalaIWTh Ha HOBbIA. ("Several days ago I received a book Korradine
Letrers. The idea of this brochure, on the calling of women and young girls--but it applies just as well to
men--is that in a certain period there arises in a person some greater than usual energy. She calls this
“Creative power life"--a creative power, which one strives to apply. The sexual application is lower.
Feeling this energy, a person should know what he needs and that he can create, and should at once put this
energy to use: build a home, plant a garden or forest, study, write, do something new, whatever it may be.
I think this is true, and have even experienced it to some degree. The only difficulty for us is to turn that
creative energy away from its usual avenues and to set it upon a new one.) (PSS LXXXVII, 227)
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of all Sciences....""” Harman was a longstanding and outspoken champion of free speech
and radicalism whose publishing efforts spanned thirty years, evolving from early free love
newspapers (Valley Falls Liberal and Kansas Liberal) into the more expansive Lucifer and
American Journal of Eugenics. In 1908, Harman began sending copies of the latter
journal to Yasnaya Polyana, and wrote to Tolstoy several months later inquiring as to
whether he wished to continue receiving the subscription. It is not at this point known
whether or not Tolstoy ever read Harman’s journal, but if he did, he might have noticed
his own Kreutzer Sonata offered for sale in "Lucifer’s Book List,” alongside Diana and
Karezza.'®

Lucifer had in fact been a sounding board for discussions of the various merits of
revisionist sexologies. A frequent contributor was Elmina Slenker, a colleague of Henry
Parkhurst and the leading spokesperson for "Dianism" in the years when Parkhurst was
still maintaining his anonymity as author of the text. Slenker’s praises of Dianism
appeared regularly in Harman’s journal, as did the comments of other readers, both pro
and con.'” Tolstoy’s own contribution to the discussion of Dianism was in fact printed
in translation in Lucifer as "What Diana Teaches," an off-print of which was subsequently
made available to readers through the "Book List."*® Later in the 1890’s, Henry
Parkhurst contributed regularly to Lucifer, including a weekly column of "Sociologic
Lessons" discussing the fundamentals of political economy.

7 Harman’s daughter Lillian, 17, "married” Edwin Walker in a free love ceremony that was much
publicized in Lucifer, after which they were arrested and imprisoned. Walker, who lived in New York and
served as Advertising Director and Eastern Representative to the journal, wrote one of the"commendations”
of Diana which appeared at the front of later editions of the pamphlet. (Similar prefatory comment was
contributed by another contributor to Lucifer, the utopian novelist and anarchist J. William Lloyd, who later
wrote, after Stockham’s, another Karezza. Lloyd’s Karezza, which is evidently still in print, is devoted fully
to the goal of increased pleasure.)

"®Harman had from the mid-1880’s offered a variety of radical political and literary works for sale,
including Russian authors such as Bakunin, Chernyshevsky and Dostoevsky. (Sears, 48) An ardent humanist,
Harman dated his publications according to the chronology adopted at the St. Louis Liberal convention of
1882, in which E.M. (Era of Man) became the designation for the period beginning in 1600, when Giordano
Bruno was burned at the stake for claiming that other solar systems existed. (Sears, 49)

"% See for example No. 661 of June 2, 1897. Slenker is more emphatic in her praises than Parkhurst:
"Male continence, religious chastity(!), priestly celibacy(!) nunneries, etc., etc.; but at last comes the real
sovereign and queen, the Goddess Diana, who points a way out of all these innumerable ills [prostitution,
etc.], and shows the flower-bordered path of purity, peace and love.” Harman himself had reservations
about Parkhurst’s theories, and printed E.B. Foote’s attacks on Alphism and Dianism.

*The Kreutzer Sonata was also subject to a lively discussion in Lucifer in the early 1890's. The
commentary in Lucifer applauded Tolstoy’s forthrightness in exposing the depravity of sexual relations; the
editors’ response to news of the American censorship of Tucker’s translation is typical of the journal's free
speech bent--"Bravo, Lyof Tolstoi! that a work of yours is considered worthy of inhibition." (VIII, 7, Aug.
8, 1890)
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PARKURST AND BURNZ

Were it not for the fact that he was affiliated with Stephen Pearl Andrews, who
himself mixed phonography and other practical pursuits with utopian idealism, Henry
Parkhurst might seem a very unlikely author of a guide to "psycho-fyziological" relations
for married couples. In a biographical sketch written by his son, Parkhurst is presented
as an important figure in two fields--phonography and astronomy. He served from 1848
to 1854 as the first phonographic reporter for the United States Senate (during which
period Andrews temporarily hired on with Parkhurst as an assistant) and later performed
that same service for the Superior Court in New York City. A very energetic man, he
was also Professor of Astronomy at the Brooklyn Academy of Arts and Sciences; he
further produced a number of inventions of the most varied sort, wrote papers calling for
"A New Currency," "Duodecimal Notation," and English language reform, and published
two journals, "The Plowshare" and "The American Reporter.”" As mentioned above, he
was involved in the radical circles of New England Fourierists as well as a member of
their Boston Association and a participant at Brook Farm.

Despite his interest and accomplishments in all these fields, Parkhurst wrote in
"Why I Wrote Diana" that he regarded his most important work to be in the field of sexual
research. His first writings on sexuality were produced as part of a practical exercise,
comprising one of several books he wrote in an effort to learn to "think in phonography."
The later project that grew into Diana was begun as a similar exercise, when, in 1878,
Parkhurst decided to teach himself how to type. His desire to learn typing itself stemmed
from a sexual issue, as he was attempting to find a way to deal with the reluctance of
female amanuenses in his employ to transcribe blunt courtroom testimony on sexual
matters:

...occasionally there would be divorce cases, requiring transcription day by day, and not
infrequently containing language which refined women were not accustomed to. There are
sometimes cases in which it is absolutely necessary...to use the plainest possible words, as well as
to give details of criminal sexual acts.” ("Why" 4)

The adoption of the typewriter for transcription allowed Parkhurst to type in those
passages which his female employees refused to transcribe, without the noticeable change
that would have occured with handwriting. The circumstances under which Parkhurst
wrote Diana pervade the text itself, as Parkhurst begins the tract by referring to "the
records of our courts" as an indication "that the institution of marriage is losing its hold
upon the consciences and lives of our people."(8) In his attempt to salvage that institution
Parkhurst would display that same deference to women that he had shown in adopting the
typewriter, as in Diana women were given the regulatory prerogative in the marital bed.
The creation of Diana is also typical of Parkhurst’s pragmatism--sitting down at the
typewriter to deal with a practical problem, he tapped out an argument for the reform of
those sexual relations which had caused his dilemma. In producing his reform program
Parkhurst refers not only to personal experience, however, but also to the work of his
American predecessors in sex reform--to Noyes’ Male Continence and Winslow’s Alpha
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in particular, both of which he believed had proven inadequate to the cause.

As Eliza Burnz is noted in her biographies as one of the first women to work as
a stenographer in New York City, and Henry Parkhurst claims to have been the first to
employ women in this capacity, it is quite likely that Burnz’s contact with Parkhurst
initially stemmed from their common professional, rather than reformist, interests. Burnz
was another enthusiast of typography and orthography, and worked diligently throughout
her life for the advancement of phonography and spelling reform. She printed a number
of pamphlets dedicated to these causes, many of which explicated her own method of
phonic shorthand. Like Andrews, her interest in phonography emerged from a fascination
with Pitman’s shorthand method, which she saw as not only a practical device for
reporters and secretaries, but also as a valuable educational aid in mastering the English
language. More importantly (and again following the footsteps of Andrews), Burnz early
on displayed a tendency to combine this practical sensibility with an eye for social
reform.?' After the Civil War, for instance, she used her phonetic spelling method in a
special literacy program for newly-freed slaves. She likewise used her access to printing
resources to work for women’s rights, serving as editor of Woman’s Advocate. Burnz
herself certainly had no lack of feminist pluck, and her experiences facing the prejudice
of her day regarding the capacity of women to engage in public service no doubt
heightened her sensitivity to social injustice. Her particular interest in sex reform might
also have been fostered by her stenographic duties, where she likely encountered such
cases of sexual transgression and infidelity as described by Parkhurst.

It was Burnz’s New York publishing house, the vehicle for her phonographic
publications as well as headquarters to the "Leag for Short Spelling," that published six
editions of Diana in the 1880’s and 1890’s.” It was Burnz who sent the pamphlet to
Tolstoy in 1890 and whose name appeared at the end of the "Private Letter" in the
booklet’s closing pages. Parkhurst maintained his anonymity as author of Diana until
shortly before the 6th edition appeared in 1896. His confessional "Why 1 Wrote Diana,"
which was appended to the text in this edition, represented his attempt to come to the aid
of the aforementioned Elmina Slenker; she had been arrested under the Comstock laws

2 A text called "The Reformer" was included in each edition of Eliza Burnz’s textbook, which included
the following passage: "All history and all experience teach us that new ideas are unpopular with the masses
of men, and that those who advance them must expect opposition and persecution... What then is the duty
of the reformer? ...he is but an instrument through which the Great Unknown works out his designs and
purposes in the world, and his progression as well as his neighbors’ conservation is a necessary condition
to the exact and orderly working of the universal and ever-persistant law of progress."

ZA tireless advocate of short spelling, Burnz’s orthographical rules were printed in the back pages of
Diana. Her even-handed devotion to both orthographic and sexual reform is further indicated by her second
letter to Tolstoy, in which she attempted to interest him in her Step by Step Primer in Pronouncing Print,
which would "enabl foreigners to get the correct pronunciation of English words in spite of our barbarous
orthografy." (See Appendix.)

The copy of the brochure sent to Tolstoy must have been the 4th edition, published in 1890.
Burnz’s letter is signed "SAXON" in the third edition, so that Tolstoy could no have identified the author
otherwise (referring to it as "nucemo Bépuc").
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while gathering input for Parkhurst from readers of his tract.”® It is for these reasons that
Diana came to be associated with Burnz’s name over the years, a confusion most
significant in the case of a 1910 letter of Vladimir Chertkov to Tolstoy, which will be
discussed below. '

TOLSTOY READS DIANA

As stated above, Tolstoy had significant reservations about the theories presented
in Diana.*® He in fact introduces these reservations into the very text of his article on
Diana, which he titled "Ob otnoshenii mezhdu polami” ("On the Relations between the
Sexes"), by suggesting that Parkhurst’s text emerged from a "He XpUCTHAHCKOE, a CKOpee
sisblyeckoe, IlnaroHoBckoe MupocosepuaHue” ("non-Christian, but rather a pagan,
Platonic world-view"), a statement which he admitted, in a letter to Chertkov, was a way
of shielding himself from blame.? (PSS XXVII, 287) Indeed the tract’s very title elicited
this distinction, Parkhurst would later point out that he had chosen it because "in the
heathen mythology Diana was the goddess of chastity." ("Why" 8) The title is indeed
quite appropriate to Parkhurst’s pamphlet, as the Roman goddess Diana (identified with
the Greek goddess Artemis) was not only a goddess of chastity, but also of fertility and
of the forest.”® True to its title, the text does offer a mix of chastity, eugenics and
sensuality that in many ways contradicts the stark, uncompromising asceticism of Christian
chastity. With Tolstoy’s caveat in mind, then, we can consider what elements are
particularly troublesome to him, and can further examine how he transforms the text--how
it is "Christianized" by the excision of its "pagan" elements, and, more importantly for
our concerns, how it is "Tolstoyanized."

As described by Tolstoy, the main point of Diana is that sexual relations should

PParkhurst’s attack on Comstock and the methods used to entrap Elmina Slenker appears in No. 643 of
Lucifer (Jan. 27, 1897).

¥In his correspondence about Diana, Tolstoy was always less equivocal about Burnz’s "Private Letter"
than about the main text. "Eine moayums s cratbio «[IMaHa» 13 AMEPHKH O TIOJIO [BBIX]| CHOLUIEHMSAX ¢
Hanucal uanoxenue ee. IlepeBecTH ee Bcio 6L110 Obl Xy2Ke U NepeBes NPUTOXKEHHE K Hel MUchbMO."
("I also received an article "Diana” from America on sexual relations and wrote an exposition of it. To
translate the whole thing would have been worse--and [ translated the letter appended to it.") (PSS LXXXVII,
49) "B JlvaHe ecTh MHOT'Oe HeXopolllee, a BeIOpal TO, YTO Mo MHe 6[bL10} Xopowo. AuckMo Bopuc
npekpaco.” ("There’s a lot in Diana that isn’t good, and I chose what, in my opinion, was good. Burnz’s
letter is wonderful.") (PSS LXV, 183)

BCraTbio [IMaHbI S TOXKE MONNPABISI U B Ha4ale BCTABHI MECTO. .., B K[OTOPOM] S BBIFOPaXKHBALO
ce6si ¥ FOBOPIO, UTO XOTS OCHOBBI ATOH CTAThH HE XPUCTHAHCKHE, a SI3LIYECKME, OHA BCE TAKH MOXET
6bITh O4eHb none3Ha. (I also touched up the Diana article and inserted a place... where | shield myself
[fence myself off] and say that although the basis of the article is not Christian, but pagan, it might still be
very useful.)

*In Nathaniel Hawthorne’s Blithedale Romance, the character Zenobia, representing the "new woman"
in the novel’s utopian setting, dresses up as the goddess Diana in a forest masquerade. The novel is based
on Hawthome’s experiences at Brook Farm, where Henry Parkhurst was also a member.
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be directed as much as possible toward spiritual, rather than physical satisfaction, as
physical desire tends to supersede the capacity for its fulfillment. Sexual relations
comprise "BjleY€HHE PA3IIMYHBIX 10JI0B APYr K APYry, MOTylliee NpUHUMATL HOpMy
CaMOro MAYXOBHOTO OOILEHMS TONBKO MBbICIHM, CAMOTO JKUBOTHOIO OOLLEHUS,
NPOU3BOISALLETO AETOPOXKACHUE, U BCEX CAMBIX PA3NUYHBIX CTYNEHEH MEXAY TEM U
npyruM." ("the attraction of opposites for one another, capable of assuming the form of
the most spiritual union in thought only, or of the most animal union, causing the
propagation of children and all those varied degrees of relationship between the one and
the other.") (PSS XXVII, 287) The attraction between the two polar opposites represented
by the sexes is thus marked by a range of modes of expression which is itself delineated
by two poles-- the spiritual and physical (or animal). As Parkhurst argues, physical and
spiritual relations are mutually effective, so that the satisfaction of desire in one mode
reduces desire in the other. Each individual relationship establishes its own ratio of
spiritual to physical interaction--however, Parkhurst finds in the range of these interactions
not only a quantitative difference (in sexual versus spiritual intercourse), but a qualitative
one as well, with the greater value to be found at the spiritual end of the scale:

...ueM dopma obuwlenuss OnMXKe K KpayHeMmy GU3MYEeCKOMY IMpefely, TeM OoJblie
pa3xkuraercss XelaHWe, U TeM MeHblIe I0JIy4aeTcsl VYAOBIETBOPEHWS; TeM OIHXe K
NPOTUBOIIOIIOXKHOMY Kpal?memy, AyXOBHOMY Iipeneny, TEM MEHbLIC BbI3BIBAIOTCSA HOBLIE
JKellaHWsi, TEM ToJHee YIOBIeTBOpeHUe. YeM OJIHKe K MEPBOMY, TEM pa3pyuIUTesbliee AJis
SKU3HEHOW CHUIbI; YeM OITUKe K BTOPOMY, K IYXOBHOMY, TEM CIIOKO¥Iiee, PaJOCTHEE U CHILHEE
ofliee cocTosiue.

...the nearer the form of intercourse approaches the extreme physical boundary, the more it kindles
the desire, and the less satisfaction it receives; the nearer it approaches the opposite, spiritual
boundary, the less new desires are excited and the greater the satisfaction. The nearer it comes to
the first, the more destructive it is to life energy; the nearer it approaches the second, the spiritual,
the more serene, the more enjoyable and forceful is the general condition. (PSS XXVII, 288)

We can feel Tolstoy’s personal enmity toward the physical emerging in these lines,
countered by his abiding faith in the power and vitality of ascetic, spiritualized relations.
Tolstoy sees in Parkhurst’s arguments a legitimation of such relations, as abstinence
becomes a quite natural and clearly beneficial pattern of behavior: "...0H He TOJIbKO He
NpUSHAET HEBO3MOXKHOCTH BO3JAEPIKAHUS, HO CYUTAET €ro €CTeCTBEHHbIM U
HEOOXOOMMBIM YCIIOBUEM Pa3yMHOM ITONOBOM I'MI'MEHB] KaK B Opake, Tak ¥ BHE ero."
("...he not only does not recognize any impossibility in self-restraint, but considers it a
natural and indispensable condition of a reasonable system of sexual hygiene in married
life and outside of it.") (PSS XXVII, 288)

Parkhurst himself, however, does indeed recognize limits to self-restraint, and in
fact stresses throughout the text the need to maintain a balance of physical satisfaction.
Conspicuously absent from Tolstoy’s Diana is the sensuality which Parkhurst advocates
for marital relations, notwithstanding their ultimately chaste nature. In fact, the Dianic
principle which gives the pamphlet its name refers precisely to the practice of sublimation
of desire through controlled sexual contact:
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In order to secure proper and durabl relations between the sexes, it is esential to liv in
harmony with the law of Alfism.
Abstinence except for procreation
But if that principl is adopted alone, no means being taken to provide for the due exercise
of the sexual faculties, it wil be likely either to be abandoned or to lead to a life of
asceticism. In order to make Alfism practicabl for ordinary men and women, another law
must be observed:
--Sexual satisfaction from sexual contact
understanding by the term contact, not merely actual fyzical nude, external contact, but
using the term in its more general sense, to include sexual companionship, or even
corespondence, bringing the minds into mental contact. The observance of this law wil lead
to complete and enduring satisfaction in abstinence. (Diana, 7)

Parkhurst in fact takes pride in offering his reader this satisfaction, having set forth a
program through which chastity does not require deprivation, but instead suggests
fulfillment. The tract’s title and its epigraph, "The twain shall be one flesh" both stress
the corporeal, while the author does not renounce the flesh, but admits its powerful
beauty:

When the twain becum one flesh, they shud no longer cherish reserv from each uther. People do
not know what they loze by seeing the nude only in paintings and in statuary. A picture of a fall
of snow, of a tree waving in the wind, or of a foaming cataract may be beutiful; but how much
more beutiful is nature herself, where the falling snow, the waving branches, the dashing waters,
ar in actual motion, making a picture which no art can portray. And so much more beutiful is the
nude in action than the lifeless forms of the painter or sculptor. (42)

In light of this value placed on reality over representation, physical contact becomes a
necessary part of the rational hygiene of marriage.

When men and their wives can lern to be together, seeing each uther, and embracing each uther
without the intervention of clothing, and to enjoy such caresses disasociated from passional feelings,
there will be littl danger that there wil ever be such sexual excess between them as to endanger the
perpetuity of their mutual atraction.” (43)

Such interaction produces a "galvanic satisfaction," whereby the sexual urge is met with
a passion-dulling, yet pleasurable response, restoring "the sexual equilibrium in the normal
way," and avoiding "amorous excess. "%

As Parkhurst describes it, "the principles laid down here consist of a duty and a

?7 Parkhurst is somewhat unclear in describing the limits to this contact. While taking issue with Noyes’
practice of male continence (because it "stimulates into activity the generativ function of the sexual batteries;
and this not only cauzes a wasteful use of sperm, but diverts the sexual batteries from their affectional
function, diminishing amative atraction"), he nevertheless offers an ambigous conclusion: "Experience in
each individual case can alone determin what form of external sexual contact wil aford the hihest
satisfaction..." (18)
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privilege; the duty of abstinence except for procreation, and the privilege of sexual
satisfaction from sexual contact." (45) Attempts to fulfill the Alphic duty without resort
to this privilege, however, are ill-fated--Parkhurst maintains that the ascetic impulse, when
not balanced with the proper portion of satisfaction, is a danger to the health and longevity
of a marriage and its individual partners. Sexual interaction, in all its various guises, is
"an important element of our natural sensibility," and in fact fulfills and improves men and
women. (22) When properly controlled, the sexual impulse provides a "helthful action,”
and the "sexual batteries" (testicles and ovaries) generate a vital power "which makes the
perfect man, more noble than the eunuch." (22, 9) As Parkhurst was to say later in "Why
I Wrote Diana," theories which relied only on repression met "with constant failures from
the neglect to cultivate and to satisfy the physical sex nature.” ("Why", 8) The idea of
sexual continence "had been taught as a moral principle only, to be obeyed as a sacrifice;
whereas, Diana teaches it also as a physical principle, the violation of which 1s a
sacrifice." (7) The Dianic principle, in other words, was based in a pragmatic
reconciliation with the physical laws with which ascetics had struggled for so long, and
was believed by Parkhurst, in fact, to represent a means of optimizing physical
satisfaction.

At first glance it would seem that this regimen of rational control of physical desire
might indeed have prevented Pozdnyshev’s fall. He had, after all, pointed to unbridled
sensuality as the source of the enmity between himself and his wife: "Biro6neHHOCTb
WCTOIMJIACH YIOBJIETBOPEHUEM UYBCTBEHHOCTH, U OCTAIIMCH Mbl JPYTr NPOTUB IPYyra
B HALLEM [OEHCTBUTEIBbHOM OTHOLIEHWH APYr K APYry, TO €CTh OBA COBEPLIEHHO
4yXKble APYr APYry 3TOMCTA, JKENarollhe IMOJy4uTh cebe KAK MOKHO O0oJblie
YIOOBOJILCTBUS OMH uepes apyroro.” ("Love was exhausted by sensual satisfactions, and
we were left facing each other in our true relation, that is as two egotists, completely alien
to one another, desiring to achieve as much pleasure as we could from one another.") (PSS
XXVII, 32) Parkhurst would maintain that this animosity could have been avoided
through controlled, "galvanizing" sexual contact and spiritual intimacy. Tolstoy, however,
took a more pessimistic view. While in Diana it is assumed that couples "can lern to be
together, seeing each uther, and embracing each uther without the intervention of clothing,
and to enjoy such caresses disasociated from passional feelings," Tolstoy maintains no
such Noyesian trust of the body. The "Postlude to the Kreutzer Sonata" offers no safe
haven--even before sexual maturity--for excursions into sensuality, the dangers of which
emerge in the everyday practices of bourgeois society:

Hapsinnl, uTenus, 3pelHiila, My3biKa, TaHIbI, CIafgKasi MHILUA, Bcsi 06CTAHOBKA XKM3HU, OT
KapTMHOK Ha KOpoOKax [0 pOMaHOB MW IIOBECTEM M MO3M, ellle 0OoJlee pa3KUraer
YYBCTBEHHOCTL, U BCIIEACTBHE 3TOI0 CaMble YXKaCHBIE MOJIOBbIE NOPOKH M O0Je3HH Ieal0TCs
OOBIYHBLIMY YCIORUSMHU BbIpacTeHHs OdeTel 000ero moja M 4acTo OCTAlOTCS U B 3peiom
BO3pacTe.

(Costumes, reading, entertainments, music, dances, sweets, the whole setting of life, from pictures
on boxes to novels, stories and poems, inflames sensuality even more, as a result of which the most
horrible sexual vices and diseases become the normal conditions for the maturation of children of
both sexes, and often endure into maturity as well.) (PSS XXVII, 82)
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This list of anathemas, extending far beyond the bedroom door, provides a striking
contrast to the frolicking encouraged by Parkhurst. The mind is never to relax in its
struggle to overcome the desires of the body, and the program of corrective labor which
is to keep it properly occupied offers no place for Dianic diversions. Romantic love and
all its "poetry" only distracts men and women from the true duties incumbent upon them
in their most productive years, during which they should be occupied with their true life’s
work (labors to improve humanity). Non-propagative sexual relations and the mechanisms
allowing such relations are rejected because they free people "oT 3a60T U TpyHaOB O
JETSIX, CIYKalllMX HMCKyIUIeHHeM MiIoTckor jobsu." ("from cares and labors over
children, which serve as the expiation of carnal love.") (XXVII, 81)

Parkhurst’s justification for sexual contact is based in assumptions which Tolstoy
did not accept; that, though in need of reform, marriage is a worthy and redeemable
institution, and that sexual behavior should be codified in accordance with observable and
unimpeachable physical laws. For Tolstoy, the only inviolable laws are spiritual, and are
derived from the teachings of Christ. The moral imperative of chastity was presented in
Matthew 19:12, when Christ answered a question about marriage by referring to "eunuchs
for the kingdom of heaven,"” adding, "He that is able to receive it, let him receive it."
Tolstoy was very literal in interpreting this passage, and was uncompromising in arguing
for its fulfillment, even if this were to mean the end of generations of humankind. As he
had argued in the "The Kreutzer Sonata" and its "Postlude," the birth of new generations
was merely a "safety valve," a cycle of second chances in which the ultimate goal was
always the victory over the body and its sensual temptations.®® Thus marriage was
viewed only as the "next best" alternative to a life of chastity and uncompromised
spirituality. The veracity of this stark ideal is proved by its very incommensurability with
human nature and the physical world: "HWpean Tonbko TOrga wupean, Koraa
OCYLLIECTBIIEHHE €r0 BO3MOXKHO TOJbKO B UJ€E€, B MBICIH, KOIIA OH IIPEICTaBIISETCS
JOCTHM>KMMBIM  TOJIbKO B O€3KOHEYHOCTH M KOrJa [109TOMY BO3MOXHOCTb
NpUONMXKEHUsT K Hemy --OeckoHewHa." ("An ideal is only an ideal, then, when its
realization 1s possible only as an idea, in thought--when it seems achievable only in
eternity and when, for this reason, the possibility of approaching it is eternal.") (PSS
XXVII, 84) Reconciliation with the body was therefore antithetical to Tolstoy’s approach
to the dilemma represented in sexuality; admitting the power of the body, he was
nonetheless unwilling to assign it authority over the spirit.

Thus the basic premises of Tolstoy’s chastity program are radically different from
Parkhurst’s, emerging from an acceptance of human imperfectability that contravenes
Parkhurst’s rationalist reformism. Tolstoy’s impulse toward chastity is ascetic in that it

% Pozdnyshev argues: W3 cpacrell caMasi CHNbHAsA, W 3Mas, U YNOpHAS -- [OJOBasl, ONOTCKAs
N060Bb, U MOTOMY €CJIM YHHUYTOXATCS CTPACTH K NOCIENHSA, caMas CHMIbHAs M3 HUX, MIOTCKas
M060Bb, TO MPOPOYECTBO HMCMONHHTCS, JIOOH COCTHHSTCS BOEIHHO, LeNb YelOBEYeCTBa OyHeT
JOCTUTHYTa, ¥ eMy He3aueM OymeT XUTb. ("Sexual, carnal love is the strongest, and most wicked and
stubborn of the passions, and for this reason if the passions are done away with, down to the last and
strongest one, carnal love, then the prophecy will be fulfilled; people will unite as one, the aim of humanity
will have been achieved, and there will be no reason to live.") (PSS XXVII, 29)
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rejects the body and the sensual gratification it calls for; like that of the Desert Fathers,
it is intrinsically connected to a Christian vision of Utopia, wherein humanity will
overcome its corporeal limitations and live in a perfect community of spirits. Parkhurst’s
view, also utopian in its own way, seeks to refine the body through a rational balancing
of its needs and limitations.” The Dianic program is not unlike a phonography of the
body, stripping its excesses and imbuing it with a satisfying functionality. Itis a utilitarian
and indeed a "Platonic" utopianism, as Tolstoy suggests, in that it harkens back to the
Republic in its view of sexual virtue as the harmonization of individual needs with those
of society. Parkhurst believes as well in the perfecting quality of idealized sexual
relations, which are both physically and morally exalting. His reveries on the rarified
intimacies he proposes provide a sharp contrast to the opinions of Pozdnyshev, who
asserts: "IpENIONIOraeTcss B TEOPHUH, YTO JIOOOBb €CThb HEYTO MAEANIbHOE,
BO3BBbIILIEHHOE, a4 Ha MpAakKTHKE J1000Bb Belb €CTh HEYTO Mep3Koe, cBUHoe..." ("It is
suggested in theory that love is something ideal and exalted, but in practice it is really
something foul and swinish.") (PSS XXVII, 34) Sensual satisfaction, much like the
aesthetic enjoyments renounced in What is Art?, is displaced by the moral imperatives of
Christianity.

It is no surprise, then, that the snowdrifts and prancing nude forms of the Dianic
landscape are omitted in Tolstoy’s article, which instead privileges the " Alphic" asceticism
Parkhurst had sought to mitigate.®® Tolstoy worked diligently on his exposition of the
text, working through at least five drafts of the text within a period of several days
immediately following his receipt of the pamphlet.’’ In spite of these labors, however,

# Parkhurst even allowed that "an ocazional violation of [chastity] in practice wud be of littl more
consequence than the violation of the fyziological principls, that food should be taken at regular hours, and
sleep during the hours of the niht.” (41)

* Comparison of the passage quoted above (about nude forms, etc.) with the following passage from the
"Kreutzer Sonata”: Bo3bMHTE BCIO MO33HI0, BCIO XKHBOIMUCH, CKYJNBOTYPY, HAYMHAS C JIO60BHBIX CTUXOB
u roanix Benep ¥ dbpuH, BBl BUIUTE, YTO KeHUIMHA eCTh opykKue HacnaxgeHus. ("Take all of poetry,
painting, and sculpture, beginning with love poems and the nude Venuses and Phrynes, and you’ll see that
woman is an instrument of pleasure. ") (PSS XXVII, 37) This austerity is also reflected in Tolstoy’s language
in describing Diana, which avoids the discursive excesses of the original. Parkhurst tends to illustrate his
arguments with far-flung analogies, creating the sort of bells and whistles which often euphemistically
describe the sexual act itself: the sexual attraction in its different forms behaves like a magnetic, galvanic,
or electric force, with accompanying explosions and repulsions; the male sexual drive is compared to the
lactation of cows, which require milking only when regularly milked.

* The editors of the Sobranie sochinenii include in their annotations to the text some comments on a
draft which they consider to be subsequent to the manuscript from which the text was printed in Nedelia.
Two changes are noteworthy. The first is the deletion of two sentences:

Bpak 1oaToMy, nNo MHEHMIO aBTOpPa, COCTABISIIOLINN €CTEeCTBEHHOE U XKeNaTelblIoe YeIoBHe
ISl BceX JIOdeH, OOCTHTIIMX 3peJoro Bo3pacta, He €CThb Heo60X0IuMo (QH3MUYECKOe
coelMHeHHUe, HO MOXKET ObITh M OyXOBHLIM. CMOTpPS MO YCIOBUSM M TeMIepaMelTy, a
r1aBHOe NO TOMY, UTO COeMUHSIOIIHNECS CUMTAIOT JOIKHBIM, XOPOIUUM M XKeNaTeNblbIM, 11
OIHUX Opak 6yneT 6oJiee MPHOMMKATLCH K OYXOBHOMY OOUIEHMIO, OAS OPYrHX - K
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Tolstoy began to worry that he had not sufficiently obscured the sensuality of Diana, and,
writing to Nikolai Strakhov two weeks later, he confessed:

Wanoxenue 6pouropsl «[Iuankl», MOCie TOTO, KaK S [OCHAl BaM, MHE Pa3sOHpaBMiIoCh. S
MHOTO BBLIOYCTHI M CMSTYMJI, 3 TO TaM €CTh HEXOpOIllee -- YIOBIETBOPeHHE YYBCTBEHIIOCTH
B pa3HbBIX BHIaxX; U 5 60I0Ch, YTO OHAa MOXET MOJATh MOBOI K cOOJa3Hy, 0COBEHHO MEeCTO 0
MaJOpOCCHICKOM 0o6blYae XeHuXaHbs. Jla ¥ nydille He medaTaTh €e BOBCeE.

(I took a disliking to the account of the pamphlet Diana after I sent it to you. I left out and softened
a lot, but there’s still something bad--satisfaction of sensuality in various forms--and I'm afraid that
it might lead to temptation, especially the part about Ukrainian engagement customs. Yes, it would
be better not to print it at all.) (PSS LXV, 177)

To his dismay, however, "Ob otnoshenii mezhdu polami” appeared as written in the last
October issue of Nedelia, just two weeks after Tolstoy had received the pamphlet from
Eliza Burnz.

Tolstoy’s initial enthusiasm for Eliza Burnz’s "Private Letter" was to undergo a
similar reversal, though for different reasons. The "Letter"” discredits the belief that the
male body required elimination of excess sperm, arguing instead that such a notion derives

bu3rYecKOMYy; HO YeM 6ounbllie 0OIeHde 6yIeT NPUOINKATLCA K TYXOBHOMY, TeM HoJIiee
6yIeT yIoBIETBOPEHHE.

(For this reason marriage, in the author’s opinion, comprising the natural and desirable condition
for everyone who has reached maturity, is not necessarily a physical union, but may also be a
spiritual one. Depending on the conditions and the temperament, but primarily on that which the
partners consider proper, good and desirable, for some marriage will approach the spiritual union,
while for others, the physical; but the closer it comes to the spiritual union, the more complete will
be the satisfaction.)

This cut may merely be stylistic, in that the passage is somewhat redundant in relation to the rest of the
article; it is, on the other hand, possible that Tolstoy was uncomfortable with the freedom of choice the
passage offers married couples, and likewise with the suggestion that marriage is a "desirable condition."

The second change alters the penultimate paragraph of the article, reworking the completion of this
phrase: "...npuBeleHHe pa3yma B COrJacHe ¢ HU3NOXKEHHBIMH 3[€Ch NPHHLIMIIAMH H IOCTENelHoe
06pazoBanye NPUBbLINEK, COTTACHBIX C HUMH.... (",..the gradual leading of the reason into agreement with
the principals here outlined, and the gradual education of the habits in accordance with them...). In the
printed version it continues "...H30aBHT JIOIeHd 0T MHOTHX CTPaJaHUN U IACT UM YHORIETBOpEIHE MX
1M0J0BbIX cTpeMieHHH." (... will preserve people from much suffering and give them satisfaction of their
sexual desires."), while in the later draft it reads "...Bce 6onee 1 6osiee OyneT U36aBIATEL YENOBEYECTRO
OT Tex O6elcTBMH, KOTOPBIM OHO MOABepraeT ce6s HayplIeHNeM 3aKOHa, KOTOPOMY MOAJIeXKUT YeloBek
B OTHOLUEHUM MOJIOBOro crpemueHus.” ("...will more and more preserve humanity from those calamities
to which it subjects itself by the violation of the law under which a person is bound in relation to sexual
desire.") Again Tolstoy has removed "sexual satisfaction" from the picture.
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from "sexual immorality” and is "destroying the vitality and happiness of our race."
(Burnz, 52)* Basing her argument entirely on "comparitiv fyziology," Burnz uses
rhetorical devices similar to Parkhurst’s, unhesitatingly indulging in the method of
analogy. Correcting those who would mistakenly class the "Spermatic Secretion" with
those bodily fluids which require expulsion, such as bile, pancreatic juice, or saliva ("some
men will spit a pint a day..."), Burnz suggests that the secretion of semen is rather akin
to that of "lachrymal fluid" or, in other words, tears, which "ar ever redy, waiting to
spring forth when there is adequate cauz, but they do not acumulate and distress the man
becauz they are not shed daily, weekly, or monthly." (54, 52) A number of factors
further legitimize the analogy:

Neither flow of tears or semen is esential to life or helth. Both ar greatly under the control of the
imagination, the emotions, and the wil; and the flow of either is liable to be arested in a moment
of sudden mental action. Also, when a man sheds tears, there is a subsequent depression arizing
from nervous exhaustion consequent upon the violent emotions which caused the tears, and a similar
effect follows sexual emission. (53)

Making for an even happier analogy, the stigma attached to crying among men can now
be extended to undesirable sexual activity, as Burnz points out that "it is unmanly for them
to shed tears frequently or on trivial ocazions, and that moreover uncalld for emission is
a destructiv waste of life material." (53)

Tolstoy was no doubt especially appreciative of these insights, echoing as they did
the argument of Pozdnyshev in the The Kreutzer Sonata: My>X4HHE HEOOXOAMMO
[yooBneTBOpPSAThH CBOIO MOXOTh] ... ONAThb MUIME Xpelbl HAYKWU YBEPUIIA BCEX...
BHyuMTEe 4enoBEK, YTO eMy HeoOXoaWMa BOjKa, Tabak, OMMYM, U Bce ®TO OyAeT
Hepboxoaumo." (For men it is necessary [to satisfy their lust]... Again the dear wizards
of science assure everyone... Convince a person that he needs vodka, tobacco, or opium,
and all that will be necessary.") (PSS XXVII, 35) Moreover, Burnz had not only focused
her arguments on male sexuality, but had fashioned them so as to imply that true
masculinity lay in the proper control of the passions. In suggesting that submission to the
sexual 1mpulse could in some sense be "unmanly," she challenged the traditional
privileging of sexual virility as a sign of manhood, and affirmed instead a more Stoic
masculinity. Thus her text resonates with Pozdnyshev’s (and Tolstoy’s) lamentations over
youth misspent in the pursuit of carnal pleasures, and with the argument in the "Postlude"”
that avoidance of such sensual self-indulgence would preserve the strength and productivity
of a proper manhood. To this end Tolstoy suggests at the end of his article on Diana that
the "Private Letter" should be disseminated "MeXHy B3pOCIbIMHM MY>KYUHAMMH,
ryoslMMHM TaK HAnpacHO CBOM JIy4lllUe€ CUNIl M CBOE 051aro, M, TJIaBHOE, MEeXIy

* The "Letter" appears at the end of Diana as an appendix of the sort which was common to the genre,
the record of another voice lending further authority to the central text. In the same manner, Tolstoy's
extract/review was later to be appended to the end of Diana, with an introductory comment from Parkhurst.
We can consider Tolstoy’s utilization of these texts to support his arguments in “"The Kreutzer Sonata" as
yet another deployment of this device.



NICKELL: TOLSTOY WITH BURNZ AND PARKHURST 143

O0egHbIMY, TUOHYIIMMHU TOJILKO OT HE3HAHUS, MAJIbYMKAMM B CEMBSX, YYMIIMLIAX,
FUMHa3UsIX U B OCOOEHHOCTHM KOPITyCaX M 3aKPBIThIX 3aBeleHHMX..." (among grown
men, so uselessly wasting their best strengths and their well-being, and, most importantly,
among the poor boys perishing only out of ignorance in families, schools, gymnasia and
especially in the army and boarding schools..."). (PSS XXVII, 289)

The text was not destined to enjoy such wide distribution, however, as Tolstoy’s
enthusiasm was again checked by reservations. While the first drafts of "Ob otnoshenii..."
indicate that Tolstoy originally intended to include his translation of the "Private Letter"
at the end of his account of Diana, he wrote Strakhov that the letter was probably too
candid for the readers of Nedelia. Seeking a forum with a more limited audience, Tolstoy
turned to E.A. Pokrovsky, editor of Vestnik vospitaniia, whose brochure "Ob ukhode za
malymi det’mi” Tolstoy had helped edit and prepare for publication. Unfortunately, this
attempt to direct the work to a more "suitable” audience placed it under greater critical
scrutiny than it could withstand, as Pokrovsky answered that he could not vouch for the
veracity of the letter’s content and thus declined to publish it. This concern evidently
impressed Tolstoy, for when the text was finally published--by Posrednik, four years later,
in the collection Tainyi porok: Trezvye mysli o polovykh otnosheniiakh --he wrote on the
envelope containing the manuscript, "Bepno nu ¢usuonornuecku?" ("Is it accurate
physiologically?") There is little record of the events surrounding the publication of the
"Private Letter" at this later date, so we do not know how, or even if, this question was
decided by Tolstoy. A continued uncertainty is perhaps reflected in the fact that neither
his translation nor his praise for the letter in "Ob otnoshenii mezhdu polami," which was
quoted to preface the text, are attributed to Tolstoy by the editors.”

POSTLUDE

Tolstoy’s reversal in his reading of Diana is perhaps best illustrated in one final
episode in our story, occurring some twenty years after Eliza Burnz first sent the pamphlet
to Yasnaya Polyana. In February, 1910, Vladimir Chertkov had learned of "another"
pamphlet, written, as he believed, by Eliza Burnz, which was being passed from hand to
hand in manuscript copy in England. Chertkov was concerned about this pamphlet, as it
was "also" called "Diana," and was being confused with the previous "Diana," of which
Tolstoy had spoken approvingly in his article «O M0J0BbIX OTHOLLIEHUSIX»:

Bel KOrga-TO HANMCIAHM CTaThI0O O NOJOBOM BOMPOCE, B KOTOPOH ILHMTHPOBANMU LEIHKOM
npekpacuyio cratbio Enussl BopHs E. Burns, aMepMKaHCKOM nucaTeNbHUIIBI. OKa3biBaeTcs,
KaK MHe F'OBOPMJ HaBeCTHBLUMH Bac He TakK JAaBHO Opyr MoM JlaHuelb, 4TO 9Ta XXe caMas E.

3 In translating the "Private Letter", Tolstoy was assisted by A.M. Bogomolets, a doctor who was
visiting Yasnaya Polyana at the time. Their translation is by and large faithful to the original text; there is
one notable deletion, Burnz’s "Also, when a man sheds tears there is a subsequent depression arizing from
nervus exhaustion, consequent upon the violent emotions which cauzed the tears, and a similar effect follows
sexual emission."
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Burns nanucana, KpomMe TOro, OpOLIIOPY O CYTNPYKECKHUX OTHOLUEHUSIX, C KOTOPOM MBI ¢ BAMMU
1M KaK He MOXKeM COTNAacHUThCs, noM 1a3paiideM: "Diana.” A B AUTJUU MIIOTHE, B TOM UMCle
6611 ¥ [laHHeN b, yMalOT, YTO Bbl ¢ 3TUM COFMNACHBI T.K. B TOH OaBiledLUIHEH Ballel CTaThe
XBAJMIM K LIMT UPOBAIM ADPYIYI0 Xopowyio craThio E. Burns, TakxKe CBSi3aHHYIO CO CIOBOM
Diana.

You at one time wrote an article on the sexual question, in which you cited, in entirety, a wonderful
article by Eliza Burnz, an American writer. It seems, as [ was told by my friend Daniel, who
visited you recently, that this same Eliza Burnz wrote another article on marital relations, with
which we can by no means be in agreement, under the title "Diana.” And in England, many
people, including Daniel, think that you are in agreement with this, inasmuch as in that old article
you praised and cited the other, good article by E. Burnz, also connected to the word Diana.**

Though he reports that he is sending a copy of the text to Tolstoy, Chertkov suggests that
since its language is somewhat obscure, he might do well to describe the author’s ideas.
In his synopsis of the pamphlet, which is of course none other than the original text by
Parkhurst, Chertkov focuses on that "pagan" sensuality of Diagna which Tolstoy had
referred to, and then obscured, in his earlier resume. Accurately summarizing Parkhurst’s
views, Chertkov emphasizes their sensual aspect, describing a program of flirting,
frolicking, and even, albeit incomplete, sexual intercourse, with which he is certain
Tolstoy can by no means be in agreement. Though he asked Tolstoy to read the material
himself and to be forthcoming with his opinion, Chertkov was so certain of Tolstoy’s
disapproval that he could not resist some rather predisposing comments: "Eciu He
MOXKETE WUJIM CYMTAETE HE CTOUT Ha BTO OTBEYATh NOAPOOHO, TO HANMUILKUTE MHE MO
BTOMY I10BOJY XOTb HECKOJBKO CJOB, YTOObI BOCIHOJIb30BABILIACH MMM, i MOT
OIpOrBEPHYTDH Ballle COYYBCTBHE TakoMy 0e3o6pasuio.” ("If you can’t, or consider it
unecessary to, answer in detail, then write me at least a few words on the matter, so that,
using them, I might refute your sympathy with such disgracefulness.")
Tolstoy’s answer indeed confirmed Chertkov’s opinion on the matter:

O nocnegneM 6onpoce, o Huane, K[oToplylo s rpobekal, 0TBeYaio, YTO MOW B3MIAALI O
nonos|bix| ornow|ednsix] MHOro pa3 GLINM BLICKA3aHBL M UTO OHM, KaK He MOTYT CXOAMTLCH
¢ BanIsigamMu 9tod I'ocno}Ku, Tak s CUUTAIO MONHOE LEeJOMYyIpHe BLICIIIHM COBEPILUEHCTBOM,
K K[oTOpOo]My HOMXKeH CTPEeMUTbCS YelOBEK, CaMbIM 3Xe HH3MIUM K Ge3HPaBCTBEHILIM
OTHOLIEHHWEM K [MOJOBOMY CTPEMJIICHUIO --NpU3HAHUE IBTOr0 CTPEMIEHHS HCTOUYIHKOM
JOTMYCTUMbBIX HACTaXXaeHUH.

On the last question, about Diana, which I looked over, 1 will answer that my views on sexual
relations have been expressed many times, and that they are not in agreement with the views of this
woman, inasmuch as 1 consider complete chastity, toward which a person should strive, as the
greatest perfection, and the recognition of that striving as a source of acceptable pleasures as the
most base and immoral relation to the sexual desire. (PSS LXXXIX, 172)

*The full text of this letter may be found in the appendix below.
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The irony of this final episode, though perhaps lost to its chief protagonist, was
not, however, unforeseen by him. In confirming Chertkov’s supposition in his responding
letter, Tolstoy unwittingly justified the apprehension he had experienced in his first
encounter with the text some twenty years earlier. Parkhurst’s attempt to make abstinence
practicable through controlled sexual contact was ultimately too compromising for Tolstoy,
whose own writings on sexuality reveal a complete disdain for sensuality in all its forms.
Writing to ask Chertkov his opinion about Diana in 1890, Tolstoy had indicated the
selectivity of his approval of the text-- "...Hanucan u3noxenue ee. [lepesucru ee BCio
obL10 661 Xy2Ke" ("I wrote an extract of it. To translate the whole thing would have been
worse"), and in this incomplete recreation of the text he had done much to rewrite it
according to his own beliefs. (PSS LXXXVII, 49)
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APPENDIX
I. Eliza Burnz’s Letters to Tolstoy™

1. OCTOBER 7, 1890:
New York, Oct 7, 1890

Count L.N. Tolstol,

Honord Sir;

We hav the pleasure of transmiting you, by mail, a copy of a small book, entitled, "Diana,
a psycho-fyziological essay on sexual relations, for married men and women," which we hope wil
reach you in safety.

Since the circulation, in America, of your work, "The Kreutzer Sonata," very many
persons hav said, "Diana carries out, and explains, and makes practicabl, Count Tolsto1’s theories.
So we take the liberty of sending you a copy, that you may judge for yourself. Praying for the
fulfilment of your heart’s dearest wish,

We ar, dear sir
Truly yours
Bumnz & Co.

P.S. We shall be glad if you honor us with a notice that the work reaches you safely.

2. FEBRUARY 12, 1893:
New York, Feb 12th 1893
Count Lev N. Tolstoi

Honored Sir;

About two years ago, | sent you a copy of "Diana" which you thought so well of as to
write a review of it in a Russian paper.

I now take the liberty of sending you two copies of my recently publisht Step by Step
Primer in Pronouncing Print. This will enabl foreigners to get the correct pronunciation of English
words in spite of our barbarous orthografy. Soon, I hope to hav portions of the Scriptures--first
the Sermon on the Mount--set in this Pronouncing Print; then other popular English works. A
young Russian Mr. Wm. Robert Ebell, who has been in America 12 years, proposes to get my
permission to publish this Primer with the introduction and explanations, and parts of the body of
the book in Russian, for the benefit of Russians who ar in America, or Russia.

The two copies of the Primer ar sent by mail. I enclose in this specimen of Pronouncing
Print.

Respectfully your humbl co-worker for humanity’s good.

Eliza B. Burnz

3% I'MT, Tc 208 85/1, Tc 208 85/2
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I1. Caroline Winslow’s Letters to Tolstoy*

1. OCTOBER 23, 1890:

Dr. Caroline B. Winslow
1 Grant Place
Washington, D.C. Oct 23, 1890
Count Tolstoi
Dear Sir

Pardon this intrusion on your valuable time--But I must not omit [?] expressions of gratitude to the
author of "Kreutzer Sonata." It delights me to hear the truth from a man’s standpoint. So few men
of our nation have any conscience on the subject of sexual holiness. - And that solid falsehood, the
"Physical Necessity" is so deeply engraved on the hearts of most men, and the few that have
convictions on this subject are not often outspoken. Makes your book a sure treat.

I have taken the liberty to mail to your address a copy of the last years publication of The
Alpha a paper edited by me for Thirteen years, in which I have contended for the right of the
unborn child to a proper endowment of health, peace, and beauty, and for the recognition of the law
of continence except for procreation in Marriage.

I have likewise sent you a package of pamphlets and leaflets published by the "Moral
Education Society" --If you will do methe honor to look over these publications you will not be
surprised that | am moved to address you, and they will introduce me, better than my note can.

Will you not write another book, and show forth the remedy, the antidote for that misery
and the jealousies and hatred that separates so many married couples, and the disappointment, and
heartaches, 1n the failure of their children, who become a sorrow and shame to their parents, instead
of a pride and joy. Kreutzer Sonata does not cheer the heart of the reader with the hope and
promise of a wiser and better fruition, when the "Laws of Sexual Life" are better understood and
obeyed. There must be some way out of this domestic and public misery. Do you realize that at
this day you probibly [sic] house the largest audience of any living writer--Your opportunity of
doing good by another book is boundless. :

If this is offensive to you, forgive, and believe me truly your greatful friend.

Caroline B. Winslow

{In the margin:] | have neglected to say I am a friend of Dr. Alice Stockham of 40 years standing.

2. JULY 26, 1891;

Grant Place
Washington
July 26, 1891
Count Tolstoi
Dr friend

A mutual bond must exist between those whose aims & objects in life run in parralel lines--
It makes us friends. ‘
I am just now for the first time reading your Anna Karenina. It gives me the first glimpse

% IMT, Tc 246 67/1, Tc 246 67/2
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of Russian society life--not very different from the wicked waste of time and ability in all civilized
society--everywhere men and women are serving the devil rather than God in the pursuit of pleasure
instead of striving for higher and more enduring happiness which follows good uses of time and
means.

Last February I received a note from your daughter asking me to name to you any new
books or articles that tended to forward & propagate our reformatory views--Have you read "The
Strike of a Sex" by Goerge N. Miller--"Is this Your Son, My Lord?" by Helen H. Gardner--[fr
"Nova"] "The Dolls House" by Ibsen. If not I would like to send you copies of a cheap edition.

I would likewise call your attention to "True Manhood" by Elizabeth R. Shepherd & "For
Girls" by the same lady.

They are special physiologies, taking up the subject where school physiologies leave off
and carefully teaching young people their duties in Sexual Matters-duties to themselves and others.
"Manhood"” price $2.00 For Girls $1.00

Your daughter promised a remittence for the literature [ sent to your order--This remittence
was to come in a few days. 1 will mention it has not yet been received. If it was sent | fear it was
lost.

I have many more of our publications if you can use more.

[ shall be happy to hear from you again & believe me most sincerely your grateful friend.

Caroline B. Winslow

I11. Moses Harman’s Letter to Tolstoy?’

Los Angeles
fr. American Journal of Eugenics Dec. 30, 1908

We have been sending you our magazine as a complimentary for several monthes and not hearing
anything from you, we are in doubt as to whether it reaches you. We write you this line to ask
whether you get our magazine, and if so, whether you would care to have it continued as a
complimentary to your address.

Kindly drop us a line on an International postal card, and oblige,

Yours very sincerely & fraternally,
Moses Harman

IV. Vladimir Chertkov’s Letter to Tolstoy of February 16, 1910°*

Muneift gpyr JI.H., Baille 4yBCTBO, 4TO MBI JYXOBHO TaK 6IMU3KH, YTO BAM TPYIHO MIE MMHCAT,
s BIIOJTHE TI01MMAI0 K CaM HHOIIA HMCIHBITLIBAIO HEYTO B TOM XKe pofe K BaM. OHo Mels e
TOJILKO TPOraeT, HO CIYKHT, ele 34eCh [1a 3eMJIe, HardsIHLIM NPOsiBACHHEM TOr0, HACKOJIBLKO
TeCHee CBSI3bIBAET AYXOBHOE eqUHEHME, YeM KakKas Obl TO He 6bila Apyras CBS3b--THYLON

3 B.A.H.
¥ B.A.H.



NICKELL: TOLSTOY WITH BURNZ AND PARKHURST 149

mo6BH, OpyXObI, --B 06JacTH NpOCTpaHCTBA M Bpemenu. Ho BMecTe c TeM, B TOM
NONOXKEHUHM, B KAKOM s HAax0Xych BbIHYXKIEHHOH DpasiyKu ¢ BaMH 6e3 MaleHIlero
NpencTaBleHUsT 0 TOM, KOTHa MBI OMSTh CBUIMMCA B C MOJHOHM BO3MOXKHOCTBLIO, YTO He
CBUIVMCS HUKOr[a, MHE HE MOXKET He HellOCTaBaTh MUCbMEHHOro 001eHus ¢ samu. U ¢ aton
CTOPOHBI MHe 6LUIO 6bI 0YeHb MPYCTHO, €CIH OBl Bbl [IEPECTAIM MHE OT BpeMeHHU A0 BpeMeHH
NUCcaTh Té XOpOuIWe OTKPOBEHHble MHUCbMA, KOTOPBIE BCErga COCTABISANIM ONHY M3 CaMbIX
GONBIIMX pafocTell MoOell XWM3HM. HO 32 HEBO3MOXKHOCTLIO ITOr0, HMILIMTE MHE XOTh
HECKOJILKO CTpPOK, He OTKIaabIBasi, TOTYAC MO INOJYYEHHH KaXXIOro Moero muchbma --2Kmy
Balllero OTBeTa Ha MoOe MoclegHee MUCBMO C TelerpaMMoOM, MOCJAaHHOM BLOIOHKY O MOeM
NMUCcbMe B TaseThl MO MNOBORY ChanblMOHLKAPOBAHHON Ballle CTaTbU IOJ 3arjJaBHeM
«[Tocnemuui stan.» S xo4y Jydllle HalKcaThb 9TO NMCBMO B Ia3eThbl, HO XKIY, BO-TIepPBLIX
Balllero pa3pellieHus] OMyKJIMKOBATh €0, H, BO-BTOPBIX, OBITE MOKET, BALLIMX IONPABOK. --Mul
BCce 37ech onevalednl 60ae3Hb0 Allekc. JIbBOBHBI. TererpadupoBal ceromgHs y3HAaTh, Kak
en? S Tak paj, 4TO BEI HOJb3yeTeCh ByJIrakoBbIM, M 4YTO OH, I10 BUIOMOMY, [IEeHUCTBUTENLIIO
BaM momoraeT. A yXK OH TO Kak pal! --BbI BeposiTHO yKe yBUIeau B deBp. Boimyck "2Kuznu
oas Bcex" Moio cratbio "[se uensyps! JIeBa Toxcroro." Kaxk cTpaHHO BbILLIGC, YTO
CTelMHeHHe, NOMELIEHHOE TaM BCEX MeCT, BbINIYLIEHHBIX "Pycck. BEIOMOCTSIMU" U3 Balllel
cTaThH "O HayKe" COCTABNSIOT KaK MHeE y3Ke 3aMeTelld HEKOTOPIoEe YMTATENIH, caMo No cebe,
O4YeHb TOCHedOBaTeIbHOE M CHIbHOE H3N0XKeHwe. Moe gyuleBHOe COCTOsSHUE Bsjoe. S
HECKOJILKO nHed mpobonen cuiaHoid mpocrypgod. Temepb mouTd nonpasuics. Hepononen
cobor. Bce He MOry oBialeTh CBOEM HHM3LIEH, MIOTCKOM NpUPOLOH. 3aBHUIOYIO B HTOM
OTHOWIEHHUM BallleMy Bospacty. --KcraT, Do mOBOgy MOJOBOro Bompoca: Bbl Korma-ro
HANUCcaJA CTaThIO O NOJOBOM BOHPOCE, B KOTOPOY HUATHPOBAIU LEJAUKOM NPEKPACHYIO CTATLIO
Emu3el Bopus E. Burns, aMeprKaHCKOM mucaTelbHULIBI. OKa3blBaeTCs, KaK MIe TOBOpPUA
HaBeCTUBIIMIM Bac He TakK JaBHO Apyr MOM NaHHelb, YTO 9Ta XXe camas E. Burns nanucana,
KpOMe TOro, 6poLIlOpy O CYNPYXKECKHX OTHOLIEHHMSIX, C KOTOPLIK MbI C BaMM He Kak Ie
MOXEeM COIMTACHThLCH, ION HaszBaHMeM: "Diana”". A B PHINIMKM MHOTHe, B TOM 4YHcle 6LIT ¢
HJaHuenb, IyMaloT, YTO BBl C 3THUM COTJIACHBI T.K. B TOM JaBHeMIllIHel BallleH cTaThe XBaJHIH
¥ UUTHPOBAIH IPYryio Xopouryio craThio E. Burns, Takke cBA3aHHYIO €O CJI0BOM Diana. T.K.
HEJOpasyMJleHHe B3TO OYeHb HeXKelaTelbHOe, TO i monpocun [laHvenas BLICIATh MHE 3TY C
Hallleyi TOYKH 3peHMs nOpelocyIuTeNbHy0 Opouropy E. Burns, koTopas B <Duriuu
UVPKYJINPYETCS B PYKOMHCHOM BHOe, OYIYYMH HeNO3BOJieHa K meyaTH. Ilochblinaio BaMm ee
3aKa3Ho#l 6aHIeponbio, U OYeHb JKOTEIOCh, UTOOBI BbI B MUCbME KO MHE COOOLLMIM Balle
MHeHHe O HeH, BLICKa3bIBasiCh TAK, KaK BbICKa3a/lMch OBl YeOBEKY, He 3HAIOUIEMY ellle, KakK
K 3TOMY OTHECTHCD, T.€. 3aObIBasl, YTO § BIEpPeS ¢ BaMU cornaceli. T.K. CTAThi DTO BEPOSITHO
HaMepPeHHO, B N30eXXaHHue LeH3YPHOCTH (OPMBI, HAMKMCAHa JOBOJBLHO BLIUYYPHEIM SI3LIKOM, TO
Bbl MOXETe MHOI'0€ MHOXaJIy¥ M He MOHATH. A a0TOMY TOIBKO I'MTABHOE CBOMMM CJIOBAMU,
COOTBETCTBEHHO MeCTaM OTMeYaHHbIM MHOIO Ha MOJSX KapaHpamioM. (Boo6biue, eciv Bam
HEKOrA YATaTh BCEM CTAThbH, TO Bbl MOXKETO OrPaHHAYATBCS MECTAMH, OTMEYaHHLIMY MIIOIO
B MOJAX KaapaHJaulOM: B HUX BCe ITaBHOe CKa3aHO.)

[TpaBuilible cynpy>XKHe OTHOLLIEHHUS TpeGyIOT HOMHOTO BO3AepaKalus OT CHOLLIYHUE KPOMe KakK
I 0eTopoxaeHus. D10 HasbiBaeTcs "Alphism.” Ho T.K. 3TO TpyIHO MCHONHHUTL U MOXKET
BECTH K acKeTU3My, TO MJIsl OOBIKHOBE HHBIX JIIOKEH PEKOMEHOYeTCS HpYrod mpvem. A
HMEHHO B3auMiioe CONPUKOCHOBeNMe 6e3 MOJOBOro aKTa, o KpardHel Mepe 6e3 LoBepLUEIUs
MOJIOBOTO aKTa. ITO HasbiBaeTcs "Dianism." ConpHKOCHOBEHHE 3TO NOHMMAETCH B CAMOM
pa3HOOOPA3HOM CMbICNE, HAYMHYS C [OYIIEBHOrO, CJIOBECHOIO, OOLIEHHMs, HaXe MyTeMm
NMEepPenucKHy, DaTeM PYKOMOXKATHS, NOLEeIYH, X0KIeHHE IM'OABIMU OPYT Hepel ApYyroM, cralihbe
B OJHOM KpaBaTH, BDaUMHBIE TaCKH B KPOBATH, AaXKe COBOKYIJIeHHe, HO €3 OKOHYATENLIOr0
aKTa.
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OcHoBaHMe IJIK HTOr0 TakOe: Ha3blBasi OOGUIMM TepMHMHaM "amatory" BoOOLle NOJOBLIE
BIEYEHHUs, aBTOp pasiiyaeT MeXIy "amative" W "amorous” desires. "Amative" feelings aTo
B3aUMHOE BlleYeHre MeXIY MYXYHHOM U XKeHUIUHOM, BBITeKalolllee U3 JI060BHOI0, HEXHOro
OTHOILIEHUS APYr K Apyry. "Amorous” desires, 9TO Te, KOTOpbIE€ BEAYT K IeTOPOXAeHHIO. s
TOro, UTOo6L! OLITL B CHNIax U3beraTh "amorous” OTHOLIEHHH, (BeIHIIMUS K AETOPOXKIEHHUIO),
O6GLIKHOBEHHBIM JIIOOSIM COBETYETCS BCTYNaTh M IONEPKHUBAaTh MeXKIy co6ol "amative"
OTHOLUEHHUS, T.€. BUIETHCS, BIIOBISITLCS U T. 1., & CYTIPYraM--CONPUKOCATBCS B OGHOM KpOBaTH
roNbIMU TegaMu. 31O OYyATO OBl JaeT YIOBIETBOPEHHWE M TOMOraeT BO3AEpPXKMBATLCH OT
MOTHOrO COBOKYIJIEHHS. ‘

B 5TOM CYUIHOCTH YUYeHHUSs, H3JI0XEHOro B 6pounopio "Diana,” ¢ KOTOPBIM MHOTHE B AUTIIUH
NpeanojoraioT, YTO Bbl COTNIACHBI, BIeACTBHE COBMageHus Tepmuia "Diana," KOTOPLIA Bbl
[IPUBEJM B OJHOM BallleM COYYBCTBEHOM OT3bIBE M NEPEBON CTATHLH O TMOJOBM BO3IEpPXKAHHU
Toro xe asropa E. Burns.

Ecnu ve MoXeTe WM CYUIdeTe YTO He CTOMT Ha 3TO OTBeYyaTh NOIPOOHO, TO HANUIIUTE MIie
10 DTOMY IOBOLY XOTh HECKOJIBKO CI0B, YTOOBI BOCIOJIb30BABLINCH UMM, SI MOT OIIPOrBEPIHYT
Ballle COMYBCTBHE TakoMy 6e306pa3uio.

Bor noka Bce. OXXHIaio Ballero 0TBETa OTHOCHTENILHO MOENC IIMChbMa B ra3eThl O «[OCJIeHek
CTaIHM».
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